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INTRODUCTION

THis book has been compiled primarily to meet the needs
of the: many adults attending the course of the Dublin
Institute of Catholic Sociclogy. Perhaps it may be of
agsistance to others who are interested in the Social
Question. _ ' )

In this Manual, some of the main problems of Social
Ethics are treated. The object has been to be as brief
as possible without, it is hoped, sacrificing clarity.

I have not written this book for the expert, but for the
average adult. I have taken a good deal of care to
see that the opinions expressed are not without serious
foundation, and generally I have tried to focus attention
on certain “ key ” passages of the Encyclicals.

The interest of so many in these Social Questions is
the response undoubtedly to the pleas of successive
popes. Pope Pius XI in the Encyeclical Divine Redemptoris
says: ‘ Catholic Action is in effect a social apostolate
also, inasmuch as its object is to spread the Kingdom of
Jesus Christ not only among individuals, but also in
families and in society. It must, therefore, make it a
chief aim to train its members with special care and to
prepare them to fight the battles of the Lord. This task
of formation, now more urgent and indispensable than
ever, which must always precede direct action in the
field, will assuredly be served by study-circles, social
weeks, lecture-courses, and the various other activities
undertaken with a view to making known the Christian
solution of the social problem.” |

In the same Encyclical he declares that “ if the manner
of acting of some Catholics in the social-economie field
has left much to be desired, this has often come about
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vi INTRODUCTION

because they have not known and pondered sufficiently
the teachings of the Sovereign Pontiffs on these
questions.” .

I have devoted the first chapter to & consideration of
the Natural Law, a subject which is of the utmost
importance. It is not an easy subject, but I believe it
is essential to begin the study of Social Ethics with a
statement of fundamental principles. The function of
the Church as the defender of Natural Law is then
explained—and it is hoped that this approach to the
subject will have a message for the many outside the
Church, to whom Pope Pius XI in the Encyclical Divini
Redemptoris extended a warm invitation to join in the
battle against the powers of darkness.

I wish to express my very sincere thanks to His Grace,
Most Rev. John Charles McQuaid, Archbishop of Dublin
and Primate of Ireland, for his insistent encouragement
in the writing of this Manual. His founding of the
Dublin Institute of Catholic Sociology is but another
indication of His Grace’s ‘ up-to-date ”” solicitude for
the members of his flock.

DuBLIN INSTITUTE OF CATHOLIC SOCIOLOGY,
14 GARDINER PrACE,
DuBLIN.

May 29th, 1954,
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CHAPTER 1
THE NATURAL LAW

At the outiset it is necessary to stross that this subject—
the Natural Law—is fundamental in Social Ethics. Listen
to the voice of Pope Pius XII in his Encyclical, Summs
Pontificatus (1939) in which he discusses the causes of
international chaos—‘ Both in private life and in the
State itself, and moreover in the natural relations of
race with race, of country with country, the one universal
standard of morality is set aside—by which we mean the
natural law, now buried away under a mass of destructive
criticism and neglect. This natural law reposes as upon
its foundation, on the notion of God, the Almighty
Creator and Father of us all, the supreme and perfect
lawgiver, the wise and just rewarder of human conduct.
When the willing acceptance of that eternal will is
withdrawn, such wilfulness undermines every principle
of just action. The voice of nature, which instructs
the uninstructed and even those to whom civilization
has never penetrated, over the difference between right
and wrong, becomes fainter and fainter till it dies away.
Nothing is left to remind us that we shall one day have
to give an account of what we have done, well or ill,
before a Judge from Whom there is no appeal.”

The Holy Father emphasises that Natural Law is
based upon the existence of God. Where belief in God
is weak.or abandoned, then there cannot be respect for
the Natural Law. '

Efernal Law of God.

Natural Law is part of the Eternal Law of God. God
created the whole universe for His own eternal glory.
He created it according to a plan, and that plan is the
Eternal Law of God. This law embraces everything in
the whole universe. Every creature acts according to
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2 MANUAL OF SOCIAL ETHICS

this Eternal Law—irrational creatures by physical
necessity, but rational creatures, because they are free,
cannot be compelled—they act in accordance with their
free nature.

Man’s Freedom.

It may be asked why did God make men free. The
glory given to God by a creature who freely obeys God’s
law is greater than that given by irrational nature.
“The heavens show forth the glory of God,” it is true,
but it is small in comparison to the praise of free beings.
Some, of course, abuse their freedom, and even use their
powers toc mock Almighty God, yet He allows these
things to happen because He respects the freedom of
man, and because through that freedom many will offer
Him great praise and glory.

Inanimate creatures, as we have observed, attain the
end of their existence by physical necessity. *In the
rather trite words of the song ‘° Mollie Bawn ** we hear
that ““ the stars above are brightly shining because they
have nothing else to do.”” The various elements act
according to their natures—fire burns, tater dampens,
acids corrode and so on through physical necessity ;
the acorn grows into the oak, the chestnut into the
chestnut tree, through physical necessity ; the bees build
their cells, animals mate and procreate through instinet
or physical necessity. They are drawn to attain the end
or purpose of their existence, and they have n¢ choice
in the matter. ‘ ‘-

Man, however, is unique. With justice is he termed
the Lord of Creation. Through his reason and will he
exceeds the rest of creation more than the sun exceeds
the moon, for he is in a special category of his own. He
more truly reflects the Creator in his being than all else
because of his rationality. With truth we say that ‘“ man
is made in the image of God.”

sy ol
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Natural Law.

Because man is rational and free, the Eternal Law of
God will affect man differently from the way irrational
creation is affected. A special term is given to that part
of the Eternal Law which embraces man, viz., the Natural

TLaw. In the words of St. Thomas: ‘ Natural Law is

the participation of the rational creature in the Eternal
Law of God.”” Man discovers this Natural Law through
the use of his reason. It is true, as we shall see later, that
God has helped man in the work of discovery—the Ten
Commandments are in many ways a clarification of
the Natural Law, yet man should be able through the
proper use of his reason to arrive at eertain basic principles
according to which his being must operate, and these
principles will be valid for man no matter where he may
find himself—in Europe, Africa, America or Asia. Listen
to Cicero in his De Republica :

“ There is a true law, a true reason, agreeable to nature
known to all men, constant and eternal, which calls
men to duty, which commands and forbids. . . It is not
lawful to amend this law, nor to take anything from it,
nor can the Senate or the people alter this. . . It is not
one in Rome and another in Athens, one thing now and
another afterwards, but binds all races of men, and all -
times ; it is eternal and immutable . . . for it is God Who
is the discoverer and maker of this.”

St. Paul in the “ Epistle to the Romans *’ expresses the
same idea :  For when the Gentiles, who have not the
law, do by nature those things that are of the law, these
having not the law are a law to themselves ; who shew
the work of the law written in their hearts, their conscience
bearing witness to them, and their thoughts between
themselves accusing or also defending one another ™
(Rom. ii. 14, 15).

Men, then even without revelation, have a standard of
morality—the Natural Law. They can judge if a certain
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action is right or wrong according to whether it respects
or violates man’s nature. This Natural Law is the
bulw_ark' of man’s freedom against every onslaught of
totalitarianism, because it decrees that every man-made
law must be in accordance with Natural Law if it is to
be vah‘d. The whole Christian tradition of Law was built
on t}.ns foundation, and international relations were
enshrined in the Law of Nations, which itself was founded
on Natural Law,

Wﬁng Ideas about Law.
i 18 not to our purpose here to discuss the histor
of the concept of Natural Law, but suffice it toesal;qzﬁgt:
one of the chief influences making for a departure from
the old idea was The Leviathan of Thomas Hobbes
(1688-1679). He developed a theory of State autocracy
divorced from -Christian philosophy., With him law is
the command of the sovereign—it does not matter what
the content of the law is; if it is decreed, it is by that
fact alone a law to be obeyed : ! it is a word by him that
by right has command over others.” That Hobbesian
idea gradually prevailed in English jurisprudence, and
we find later that John Austin (1790-1859), who is
-regarded as one of the great English Jurists, treats of the
notions of sovereignty, law and right as altogether
divorced from morality and ethics.

We are not surprised then to hear the Labour Attorney-
General, Sir’ Hartley Shawcross, declaring in a speech
f;imt “lgarlizmenﬁ 1is sovereign ; it can make any laws,
it could ordain that all blue-e ies
taaad ot At .yed babies should be

This perversion of the true idea of law is but carried
to its logical conclusion by the totalitarian dictators.
If law is simply the dictate of the one who is sovereign
then why complain if the one who governs decrees
certain laws which oppress and crush the human spirit ?
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Ongce the Natural Law is overthrown, then the citadel

has been surrendered. Accepting the Natural Law, we
have a rule to judge all man-made laws—if these laws
violate man’s nature, then they are bad laws, in fact,
they are not laws at all.

Tt is interesting to note that the American Declaration
of Independence, which was drawn up before the idea
of law as the decree of the sovereign prevailed; has
many references to the Natural Law. * We hold these
truths to be self-evident, that all men are created equal,
that they are endowed by their Creator with certain
inalienable rights, that among these are Life, Liberty
and the pursuit of Happiness.” This emphasis on
man’s inalienable rights is in accordance with a proper
reverence for Natural Law—man has got certain rights,
not by the concession of the State, but by the very fact
that he is the possessor of human nature. The State,
as we shall see later, is there to protect and safeguard
these natural rights—it offends against the Natural Law
if it claims to be the originator of these rights.

Social Ethics based on Natural Law.

It cannot be too strongly emphasised that a correct
understanding of Natural Law is essential for a sound
grasp of Social Ethics. Some, perhaps, may object that
this is & rather abstract question which has no reference
to everyday life.. “* Let us be practical. Let us do things.
All this theorizing will get us nowhere ”—such is the
opinion of some. The writer remembers the words of
an honest, well-meaning individual, who had listened to
a series of lectures on Marx and Lenin. A good deal of
preparation had been necessary for these lectures, but
at the end this *practical person” declared that all
this theorizing and philosophizing about Marx and Lenin
were “ getting us nowhere,” that Marx and Lenin were
dead anyway and why not leave them in their tombs,
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that there were present-day Communists to be dealt with,
and so on. It was a rather deflating experience, but
nevertheless, a little reflection will show that this
““ practical person ”’ was completely wrong. You cannot
understand a system like Communism until you have
examined the ideas and philosophy behind it, and you
cannot combat it unless you understand it., Ideas come
before practice. Ideas are dynamic. If your thinking
is false, your actions will be wrong.

That is why the Catholic Church has insisted always on
the faithful being taught correct Dogma. Many outside
the Church say “ Why this insistence on belief ¢ Cannot
we all get together and work in common co-operation to
build a new and better world ¢ » This well-meaning desire
is nevertheless based on illusion. Wreng belief leads to
wrong practice. To give a simple example—the practice
of one who holds that marriage is a Sacrament instituted
by the Son of God is almost certain to be different from
the practice of one who believes that marriage is but
a man-made arrangement. As Hilaire Belloe says :
““ Difference in doctrine is at the root of all political and
social differences; therefore is the struggle for and
against true doctrine the most vital of struggles.”
Pope Leo XIII in his Encyclical, Aeterns Patris, of 1879,
in a few words points to the cause of practical troubles :
“If anyone looks carefully at the bitterness of our times,
and if, further, he considers earnestly the cause of those
things which are done in public and in private, he will
discover with certainty the fruitful root of the evils
which we greatly fear. The cause he will find to consist
in this—evil teaching about things human and divine
has come forth from the schools of philosophy and has
crept into all the orders of the State.”

If a people appreciates the meaning and purpose of
Natural Law, then encroachments on the natural rights
which are based on that Law will be resisted. Forgetful-
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ness"and neglect of, and worse still, false teaching .zbogt
Natural Law make it easy for autocrats and dﬁspo‘ t?agi e(i
they benevolent or otherwise) to prevail. 'I_‘d e oi A
is surrendered because the guards have been r.ug%;z‘ .

Natural Law, as we shall see, .tea,ches us certaajrol 11Egs
about man’s rights as an individual, as a mem gtr 0012
family, and as a member of t;hegtate. OSGX}?Z:@I&S n’,ll b é:;lers

v to have correct 1deas _ .

rﬁ(;iess]ggmne Gilson, the great French phﬂé).st(')pherf,‘
conclude this section for us: “ The chfa:otlc con 11 ion. ;)1
contemporary philosophy with thfa ensuing moral, sof;(ﬂ;

olitical and pedagogical chaos, is not due {ofl)n;nry. i
of philosophical insight among modern fil " :u?' ,Wa
simply follows from the fact that we have igs o we gi
because we have lost the knowledge of some hun riy[n bl
principles which, since they are true, are the o ?,Th o
on which ... any philosophlcal-knovﬂedge worthy
the name can possibly be established.

6 1 LaW.’i
icted and Wrong Uses of the Term * Natura _
]..‘eﬁmics necessary for us to appreciate the fact that the

i i ich are
rm < Natural Law ” is often used in senses whic
f':,dioa,ﬂy different from the one which ze ]éav&a. tii;(;e;i
speaking about, and which has been_fu e mll onal
viewpoint. If the reader were to refer to the Em}g{c op dia
Britanmica for information on Na,t}lra,l Law bel Woi_n
find that there the term 1Is con31dere§ aJlsL e O%Eing
exclusively to the field of science—a Na.{,.ura . bav}v1 viou%
accepted as a statement of tl:}](jahgmfgsrﬁég; (f us: f;f our
ings in nature. is
girnr;l &gs&;]i?urgl Law > has made for a good deal of
n.
qo%fl;l:xll(z again, everybody is well aware of the fa'(;,}fil t%lalﬁ
many dictators profess to act mn a,ccordancf -‘ﬁl oho
law of nature. Martin Borma:nn, heaq 0 : tS e'ia,ligts
Party organization, declared : “ We National Soc
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set boefore ourselves the aim of living as far as possible
by the light of nature; that is to say, the law of life.
The more closely we recognise and obey the laws of
nature and of life, the more we observe them, by so much
the more do we express the will of the Almighty.”

Many, too, attempt to condone their wrongdoing by
an appeal to “ what is natural.” They say it is * natural »
to hate one’s enemies, to thirst for revenge and so on,

What are we to say to all this ? Regarding the use
of the term ‘‘ Natural Law ” in science let it be said
ab once that that expression is perfectly justified. Verified
propositions of science (for example, two atoms of
hydrogen combine with one atom of oxygen to form a
molecule of water) may be described as natural laws, but
to limit the term to science is fantastic and contrary to
all tradition. ‘

As regards the appeal of Bormann to Natural Law and
the invocation of “what is natural by wrongdoers ag
a condonation of their actions, we must remember that
such appeals are nearly always insincere. The wrongdoer
is anxious to cloak his actions in the garb of righteousness,

Reason and Natural Law.

But it may be objected that there still remains g
serious question. Man, you have said, discovers the
Natural Law by the light of Reason, but you have not
told us whose Reason—men after all vary considerably
in intellectual pndowment : what may appear eminently
clear to an Aristotle may be quite opaque to an ordinary
individual. The answer is that the reason by which
is discovered the dictates of the Natural Law is the
Right Reason of mankind. But it may be objected—
you are arguing in a vicious circle : how can we know
Reason is Right without some knowledge of Natural
Law % The problem is not unanswerable. It is akin
to the problem inherent in logic—we arrive a6 conclusions

! THE NATURAL LAW 9

in argument by deduction from premises, but we cannot
prove by syllogism every statement : otherwise we could
have no basis for argument at all. We see that there
are certain self-evident propositions which are immediately
comprehended as soon as we grasp the meaning of
the terms used. Such propositions are the Law of
Contradiction, e.g., a thing cannot both be A and not
be A at the same time. Others are: “the whole is
greater than the part”; “two and two are equal to
four.” Such statements are not reducible to syllogistic
form : they are self-evident, i.c., the mind immediately
apprehends them. On these foundations the structure
of logical thought is built.

So, too, in the domain of Natural Law. There are
certain fundamental propositions which are grasped by
Reason immediately, for example, good is to be done,
and evil is to be avoided. St. Thomas in the Summa
Theologica says: “The precepts of the natural law are
to the practical reason what the first principles of
demonstrations are to the speculative reason, because
both are self-evident principles ” (la 1lae, q.94, a.2.).
In the same article we read : “ Now asg being is the firgt
thing that falls under the apprehension absolutely, so
good is the first thing that falls under the apprehension
of the practical reason, which is directed to action (since
every agent acts for an end, which has the nature of good).
Consequently, the first principle in the practical reason
is one founded on the nature of good, wiz., that good is
that which all things seck after. Hence this is the first
precept of law, that good is to be done and promoted,
and evil is to be avoided. All other precepts of the
natural law are based upon this: so that all the things
which the practical reason naturally apprehends as man’s
good helong to the precepts of the natural law under the
form of things to be done or avoided.”™

The good for man is that which is according to his
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nature, and as man is & rational animal, his actions to be
good must conform to reason. “In human affairs a
thing is said to be just from being right, according to the
rule of reason ” (Ibid. la 1lae, q.95, a.2).

In the Summa Contra Gentiles, Book III, Chap. ‘1‘29,
St. Thomas illustrates how this principle operates. Lt
is natural to man that he be a social anim&l—wluch. is
seen from the fact that a man on his own cannot provide
those things which are necessary for human life. Those
things therefore without which human society cannot be
preserved are natural to man. Such principles are : eaqh
must conserve what is his own and each must abstain
from inflicting injury on others.” He continues by
pointing out that inordinate teking of food is harlpful
to man and therefore is not in accordance with right
reason. So alse man’s lower nature must not be allowed to

' obstruct his higher nature——drunkenness and sexual abuse
impéde the operations of reason, so are naturally wrong.

Of course, it is clear that the further we advance frgm
first principles, the more difficult it may be to arrive
at certain conclusions. That is why it is usual to
distinguish three kinds of principles of the Natural Law :

1. Primary Privcrenes. These are gene.ral tx:uths
known naturally, e.g., good is to be done and evil m.rmded.

2. Smcowpary Privcreres. Those truths which are
easily derived from the primary., e.g., children must
honour their parents. A quotation from St. Tho‘lgaas
(1a, llae, q.100, a.l) is applicable to the above: As
every judgment of speculative reason proceeds from the
natural knowledge of first principles, so every judgment;
of practical reason proceeds from principles knovi(n
naturally . . . from which principles one may proceed in
various ways to judge of various matters. For some
matters connected with human actions are so evident,
that after very little consideration one is able at once to
approve or disapprove of them by means of these general
first principles.”

l THE NATURAL LAW 11
3. TerriARY Princrenres. Those truths which may
be deduced only from the primary and secondary
principles with a certain amount of difficulty. St. Thomas
continues in the passage already quoted :  Some matters
cannot be the subject of judgment without much
consideration of the various ciroumstances, which all are
not competent to do carefully, but only those who are
wise.” Jacques Maritain in The Rights of Mon and
Natural Law says : “ Natural Law is not a written law.
Men know it with greater or less difficulty, and in different
degrees, running the risk of error here as elsewhere.”

Natural Law and Revelation.
While then it is true that Natural Law essentially is
not dependent on Revelation, yet because of the present

-condition of mankind, it seems clear that Revelation is
- morally necessary if the masses of men are to comprehend

with certainty and clarity the various principles and
conclusions of the Natural Law. Such is the teaching
of the theologians of the Church. Reason is not thereby
dethroned —rather is reason strengthened and illuminated.
Without this help many men might continue to grope
in perplexity for the right course to be followed —with
it a light is shone on the passage-ways and the route
becomes clear. The Ten Commandments, for example,
are eminently in accordance with reason—they are not
just restrictive commands, but they are in a very real
sense guides for correct living, so that man in following
them develops his personality and lives a happy
life. Some may short-sightedly imagine that the
Commandments restrict their freedom, while in fact
they malke the exercise of freedom a joyous and healthy
pursuit. One might compare the Commandments to the
tracks on which a train runs—it might seem a restriction
that the train should be confined to the tracks, yet it is
obvious that only by keeping to them can the train








































































































































































































































































